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 (The second edition, the first chapter, ‘Introduction’ of the book ‘The 
Mother’s Manifestation’ is offered at the lotus Feet of The Mother and Sri 
Aurobindo on occasion of Their 92nd Siddhi Anniversary, 24.11.2018.) 

 

 
  

Publisher’s Note:  
 

The Mother’s Manifestation book is not a quest of pure Knowledge for its 
own sake or a quest of pure Love for its own sake or an activation of pure Divine 
Will for its own sake of first evolutionary Spiritual urge of self-concentration but a 
utilitarian second evolutionary Spiritual urge of self-expansion where Will, 
Knowledge and Love suffer much diminution for Divine manifestation. 

 
Objective of this book is directed towards the sole satisfaction of the 

(Divine) Mother to the exclusion of its readers, to bridge the gulf between lower 
and higher mind, to open many closed doors, unseen province, void and silence in 
Consciousness, to create new avenues of ascent of Soul and descent of Shakti, and 
thus the Consciousness ascended and descended to new heights and depths, to 
search new overhead action, wisdom and love that can reconcile the mutually 
antagonist trend of existence, to keep sequential and then equal direct contact with 
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the primary (personal Divine manifestation), secondary (Intermediary) and tertiary 
(Collectivity) Source and to draw humanity through the Spiritual influence of a 
few prepared Souls (secondary Source) towards its self-fulfilment, ultimate 
perfection and integral Truth. 

OM TAT SAT 

 
Introduction 

“The only hope for the future is in a change of man’s consciousness and the 
change is bound to come. 

But it is left to men to decide if they will collaborate in this change or if it 
will have to be enforced upon them by the power of crushing circumstances. 

So, wake up and collaborate.”1  
The Mother 

“There must grow up within us or there must manifest a consciousness 
more and more open to the deeper and the higher being, more and more laid bare 
to the cosmic Self and Power and to what comes down from the Transcendence, 
turned to a higher Peace, permeable to a greater light, force and ecstasy, a 
consciousness that exceeds the small personality and surpasses the limited light 
and experience of the surface mind, the limited force and aspiration of the normal 
life consciousness, the obscure and limited responsiveness of the body.”22 

Sri Aurobindo 
 

The objective of this paper is to uncover a Consciousness which is a 
fundamental movement of purity and concentration into varied play of the Divine 
Shakti. Mind and life are Soul’s only instrumentation until higher faculties 
intervenes and not suppression but their free play is essential for emergence of 
higher Consciousness. The Consciousness is defined as many sided purposeful 
intelligent effort in Ignorance and spontaneous Intuitive action of the Shakti in 
Knowledge to arrive at apprehensive and comprehensive Knowledge. It proposes 
that those who have learned this movement of Consciousness in the 
hierarchies of ascending Soul and descending Shakti know The Mother’s 
Consciousness partly and by enlargement of this action of concentration and 
purity they can know Her entirely. To know the Mother entirely is to attain a 
consciousness which possesses Knowledge of passive mind and Ignorance of 
active mind together and exclusive pursuit of either deprives the vision of one side 
of the truth of the omnipresent Reality. It further proposes that Nature’s 
unconscious Yoga through emotion, intellect and service can be turned to 
conscious Yoga of God ward movement and any means however small and 
insignificant can be used as material of sacrifice to build the avenue towards the 
God. So the Divine Consciousness to which we are at present most concerned is 
neither shut up in exclusive Ignorance oblivious of Unmanifest One nor in 
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exclusive Knowledge of the One and the Eternal oblivious of the world as 
manifestation of multiple Brahman but holds the immutable One and the mutable 
Many in one eternal all-relating, all-inclusive and all-embracing Self-knowledge.   

 
Our ancient Scripture, the Isha Upanishad, recognises that the integral 

Divine Call is born out of integral Divine Union which is identified as triple 
Divine realisation that of (1) Self is in all things, INDWELLING; this indwelling 
Self expands to give the realisation that (2) all things are within the Self, 
OVERDWELLING, and this indwelling Self concentrates to give the realisation 
that (3) all things are made up of stuff of the Self, IDENTITY. These triple 
realisations of Psychic, Spiritual and Supramental are identified as starting point 
for integral Divine action extending over whole earth through a universalised and 
impersonal Consciousness and through this passage individual and the collectivity 
will strive to trace The Mother’s Infinite Consciousness.  

 
Our true universalised individuality is realised by mutual inclusiveness with 

the God, the Self and the World, the sole experience of their intimate oneness and 
discovery of their secret all embracing relation with each other which are 
‘incomplete terms of the Transcendence.’28 Through this play one must transcend 
the individual and universal formula to call down the Divine Playmate into the 
individual Nature and Soul to purify, transform, universalise, integrate, perfect and 
divinise life. The practice of integral Yoga (of Self-perfection) begins with the 
integral Divine Call and it has experimented on all the lines of world diversities 
and variations invented by the Mother Nature in order to arrive at its true and the 
whole way. 

 
All Religions are forms and fragments descended from the one eternal 

Religion, Sanatana Dharma or all Religion would be true as developments that 
converge on one eternal Religion; all philosophies of divergent views would be 
valid each in its own field as different aspects of a single Reality; all Sciences with 
their diversified exclusive quests must be drawn irresistibly to realise their 
completeness by merging with Supraphysical Science.  

 
Integral Yoga proposes that the greatest unity of all Science, all Religion, 

all Philosophy, and all Tradition are possible through a most conscious individual 
when he is perfectly capable of every kind of Spiritual experience, embraces the 
whole universes in his cosmic Consciousness and possesses the highest Integral 
Knowledge. And he calls down the ultimate Divine Truth to elevate the things and 
creatures to their highest, profoundest and the widest Divine manifestation.  

 
Science represents a vast system of physical magic through utilisation of 

secret truths of being and secret power and processes of Nature and it cannot rest 
content with the barriers of sense knowledge. Integral Yoga is restated as integral 
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(Scientific) Evolution which further provides this input that success and 
completion of physical knowledge of Science can be arrived at in its range of 
inquiry by discovery of what lies behind in the Subliminal Self and beyond in the 
Superconscient Self because behind the process of physical Nature there is a vast 
inner kingdom of subtle physical, subtle vital and subtle mental fact which can be 
accessed through Subliminal and Spiritual vision and entry into the Occult 
movement of the Divine Force. Integral Yoga recognises intelligence as the 
mother of modern Science which is an unconscious wandering and search for truth 
within Matter and rejects the inability of Science to accept (hierarchy of) 
Consciousness as mother of intelligence and inability to recognise a subtle world 
behind this gross material world. Science seems to give the impression that this 
material world has created man but the Spiritual view of existence is that man 
must create himself and the world.9 Integral Yoga can start with purified intellect, 
profounder understanding, scientific enquiry, organised invention of Spiritual 
truth, practical analysis, complex observation, repeat the invasion of Spiritual 
energy like chemistry experiment and can liberate man from the yoke of increased 
mechanisation, rigid standardisation, effective manipulations and imperfect mental 
control to a life of infinitely plastic harmonious principle and free automatic 
perception of right relations and their inevitable execution of truth of idea, action 
and creation. 

 
A Religion is considered great if behind every exoteric side of faith, 

devotion, hope, symbol, ritual, ceremony and limiting dogmas there exists an 
esoteric side of inner Spiritual preparation, illumination and discovery of mystery 
of higher planes of existence. Its real motive is to train man’s mind, life and body 
for the emergence of an inner Spiritual Light and higher Consciousness.  Integral 
Yoga accepts all ‘exoteric Religion’4 as unconscious Yoga, inferior stage and first 
approach of tardy evolution and insists its subordination over esoteric Religion 
which is a conscious Yoga of swift Spiritual evolution.  

 
Integral Yoga accepts monotheistic Religion for developing Soul as means 

of exclusive realisation of the Divine as One and ‘truth of stable unity’29 which is 
made the basis of strong Spiritual foundation. Thus a direct contact with the 
Divine is established and he prefers to live alone with the Divine. It further hints 
that if developing Souls worship the Divine as a Person then a slow evolutionary 
tool of new Religion24 is born and if developed Souls adore Divine’s personal 
manifestation as Avatara, then they arrive at the largest Spiritual benefit of swift 
Spiritual evolution.25 It accepts polytheistic Religion as means of arriving at 
Spiritual culmination, the ‘truth of differentiating movement’29 and basis of 
realising Divine entirely32 for developed Souls through equal adoration of His 
endless manifestation and rejects this adoration of Divine multiplicity for 
developing Souls due to the distortion of Divine Consciousness of His myriad 
manifestations. 
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Integral Yoga retains the ancient original Vedantic sense of (Supramental) 

Maya, which is all-comprehending, all-containing and all-embracing 
Consciousness of the Supreme, that affirms and includes the truth of all Spiritual 
experience, integralises all Knowledge, and experiences ‘That which being known, 
all is known,’ yasmin vijnate sarvam idam vijnatam.27 Integral Yoga accepts the 
Illusionist, Mayavadin, objective of realising ineffable positive Absolute, the 
Divine, as Real and the World as a lie, Brahma Satya Jagat Mithya, as its starting 
point and links Ignorance as the cause of unreality of this existence and rejects this 
theory of Illusion with the realisation of dynamic Brahman Consciousness which 
penetrates inside the Matter to remove Ignorance. Thus the world is realised as 
Real as the Divine, Brahma Satya Jagat Satya. The Illusionist theory of (mental) 
Maya subjected to three gunas and rejection of this existence as playfield of 
incurable Ignorance are claimed in integral Yoga for a Spiritual conquest and 
Divine transformation.     

 
The Buddhist concept of Karma, is identical with the Vedantist concept of 

Apara Prakriti and Illusionist concept of (mental) Maya and these three are 
transformed in integral Yoga into (1) the action of direct Divine-Will received 
through the Psychic or Spiritual being whose outcome is intense creative joy of 
Spirit, the harmony of the eternal musician and the play of the Divine, (2) into 
action of Para-prakriti invading Apara-Prakriti and (3) into Supramental Maya, 
the creative energy or creatrix Mother Force of this existence. The Buddhist 
doctrine of Nirvana admits neither Vedantic doctrine of Brahman nor the Sankhya 
doctrine of inactive Soul, nor the self-extinction of the Monist, nor the theistic 
doctrine of the Dualist or partial Monist, nor the self-immersion of the Adwaitin. 
Integral Yoga accepts the Buddhist objective of Non-being, indefinable Nirvana, a 
negative Absolute and realisation of ineffable Ananda as starting point of Yoga; 
accepts the disciplines of mental-self control of Dhammapada and rejects to rest 
there permanently and works out the Nirvana in the body or salvation is physical. 
The Buddhist doctrine of recognising the Impermanence of this existence and 
cosmic energy and creation as the outcome of Karma is transformed in integral 
Yoga into realisation of this existence as Real as Brahman and the binding law of 
Karma is transformed into Spiritual freedom or Law of the Soul.  

 
Integral Yoga accepts and adores the compassionate Christ as Divine 

Incarnation. The Cross10 which symbolises purification and suffering is 
transformed in integral Yoga into symbol of strong and perfect union between the 
Soul and Nature and all that purified humanity is culminated by its fulfilment. In 
integral Yoga, Father is the source of existence, Paramatma, dynamises as the 
holy Spirit which is the pure Brahmic Consciousness descending on the Son of 
Man, Jesus; this same Divine Consciousness also descends into simple humanity 
of Apostles in order to establish the kingdom of Heaven, the Divine Life. The Son 
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of Man, Nara, is also the Son of God, Narayana, and both the elements are 
reconciled through double movement of Consciousness in order to arrive at 
integral Godhead, complete Christhood, Nara-Narayana.19 The Mother force in 
virgin Mary is extended in integral Yoga as virgin Savitri, the descent of Para-
prakriti into human form, who promises that earth life can be made an equal and 
peer of heaven and heaven’s joy can native grow on mortal soil if earth can be 
made pure and virgin. 

 
This Yoga accepts the Spiritual doctrine of the Gita as starting point which 

introduces the best standard for the whole of humanity of doing all works from a 
glad, unattached, free and liberated Soul state and rejects13 the Gita’s conviction 
that Spirit cannot be reconciled with Matter and hence its great but not the best 
aim is to escape into the Supreme abode of Param Dhama. The Gita offers the 
lesson to an integral Sadhaka to learn the technique of willed death, iccha mrityu, 
which is complemented by the other lesson for great Souls to confront with Death 
till the end, uniccha mrityu, through accumulation of bare and absolute Spiritual 
energy.     

 
The objectives of all exclusive traditional Yoga are used as means of 

sadhana and their central truths are synthesised for reconciliation of all-inclusive 
integral Yoga which accepts their aims5 of liberation of Soul from lower Nature as 
its starting point and rejects their doctrine of comparing human nature to a dog’s 
tail and any effort to straighten it ‘returns in the end always to the crooked curl of 
Nature.’8 This all-inclusive Yoga accepts all traditional Tantra5 as means to 
universalise liberation of Soul followed by cosmic action, full perfection and 
perfect enjoyment of Spiritual Power and rejects dangerous lures and entangling 
obstacles of Spiritual Powers, siddhis, and misuse of enjoyment for self-
indulgence and self-gratification. It accepts the aims of Hatha and Raja Yoga of 
Yogic trance, Samadhi6 as means to enlarge and to raise the whole seeing and 
living of the surface Consciousness and rejects to utilise the highest Consciousness 
as door of escape to blissful state. It accepts aims of traditional Karma, Jnana and 
Bhakti Yoga of arriving at Sadrisya, Sayujya and Samipya Mukti respectively and 
by their reconciliation arrives at Yoga of Self-perfection and rejects their 
indifference and unimportance towards the perfection of the body. It recognises 
‘Yoga of Self-perfection’ in the final journey as means of arriving at six elements 
of perfection including perfection of the body and transcends the limiting views of 
existence through Psychic and Spiritual ascension.  

 
The greatest service to humanity, the surest foundation for its true progress, 

happiness and perfection is to prepare or find the way by which the individual and 
collective man can transcend the ego and live in its true Self and help mankind to 
possess higher Consciousness and supreme Reality. This Yoga does not encourage 
‘altruism, philanthropy’15 and social service for developing Souls ‘as they seem to 
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be actuated and vitiated by’15 the soul of desire or separative soul of ego, and 
permits all wide range action related with serving humanity for developed Souls in 
order to ‘complete the realisation of God in all things.’21 These developed Souls 
must not ‘look with a remote indifference on the’20 sufferings of the unblessed 
humanity and draw all of them towards Spirit’s freedom and opulence.  

 
This Yoga recognises human love and affection of exclusive oneness 

between the lover and beloved as means of preliminary long period of 
evolutionary growth of an immature existence which can help to partly refine and 
purify the grossness, crudeness and commonness of human life. This love is a self-
deceptive falsehood of desire and ego and imitates the true Soul movement. The 
Divine Love meets the mind and life’s faltering search of human love in three 
ascending stages (1) of rejection18 to discard the insufficiencies of undivine 
perversion, (2) of destruction26 or burn away of the grosser elements of human 
love and (3) of transformation17 of human love by pouring in of Divine love 
which ‘could alone create a harmony in the world and a true unity between all 
creatures.’11 The three gradations of Divine Love are (1) Immanent or symbol of 
unity of two Souls in one body where Divine is realised as the single body of 
multiple Souls of the world, (2) Universal or symbol of unity of two bodies in one 
Soul where the world is realised as the single Being of Beloved and (3) 
Transcendent or all-inclusive Bliss-oneness of inconceivable beauty, sweetness 
and delight and they can deliver the mental, vital and physical love from their utter 
limitations, deficiencies and incapacities. ‘If the spirit of divine love can enter, the 
hardness of the way diminishes, the tension is lightened, there is a sweetness and 
joy even in the core of difficulty and struggle.’11   

 
Integral Yoga recognises conventional marriage of human love, 

associations, mutual help and co-operation as the oldest established institution of 
self-expansion to widen and extend selfishness, to make up the emotional 
deficiencies and to secure permanence of his transient existence through 
procreation. This wedding is the substitute of original urge of Soul’s (atma) 
marriage with the Divine (Paramatma) as foreseen by the Vedantists and dynamic 
Spirit’s (Para Prakriti) marriage with static Matter (Apara Prakriti) as foreseen by 
the Tantric self-discipline and they initiate double movements of Soul’s ascent to 
the Supreme state and the Supreme’s descent into the material life and can fulfil 
the wide range emotional deficiencies, impermanences and imbalances of man. 
With the evolution of life or Soul maturity, this temporary substitute and 
deformation drop out and the heart and mind turn ‘from earthly objects to the 
spiritual source of all beauty and delight.’30 One becomes aware of that Divine 
Love in which ‘nothing is lost of mortal love’s delight.’17 and that human love 
which ‘has grown greater by that mighty (Divine) touch.’17 The desire of mind to 
become exclusive father, mother, master, teacher, friend, lover and play-mate is 
transformed in integral Yoga into all-inclusive seven-fold integral Divine 
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personality. He becomes conscious participant of Divine life where all the seven-
fold personal relations ‘known to human personality are there in the soul’s contact 
with the Divine.’7  

 
The Divinity visioned in integral Yoga14 is not a PERSON as recognised by 

Dualist or partial Monist, though it accepts adoration of Personal God of 
traditional Bhakti Yoga as its starting point, nor an Impersonal state like Adwaitin, 
though it accepts impersonal Divine identity of  traditional Jnana Yoga and 
Sankhya as its starting point, but the unfolding of its Divinity ‘has also rejected all 
(external) aids’16 of Science, Religion, traditional schools of Yoga in the final 
journey and traces its own path which is a hierarchy of ascending and descending 
movement of Divine Consciousness through activation of Vedantic and Vedic 
Sacrifice or through activation of Purusha Yajna and Prakriti Yajna. This Yoga 
proceeds ahead with the ascetic doctrine of The Synthesis of Yoga or integration of 
Divine union pursued for unfolding of endless Divine perfection, evolutionary 
doctrine of The Life Divine or persuasion of integral Knowledge and movement of 
Consciousness for fulfilment of Gnostic life, consecrated doctrine of The Mother 
book or to open towards Truth Power and movement of Shakti for perfection of 
intermediate planes of Consciousness and the largest Spiritual plunge into Infinity 
through entry into the revelation of Savitri or to call down the motiveless Divine 
Love to flood the dark Subconscient and Inconscient Sheath. These four Shastras 
are Sri Aurobindo’s contribution to the world, identified as the best standards 
available to the human race after the Vedas, the Upanishads and the Gita.  

.  
The great Avataras of the past have demonstrated that not by rejecting the 

life of the world but by accepting life as a play field of the Divine Playmate, 
uplifting it by ecstatic Divine union and service of the Beloved and manifesting 
Himself in the world action of the Divine Master, the stupendous evolutionary 
journey is experienced. All life is a play of the Soul, Purusha with the Nature, 
Prakriti3 to rise into Self-knowledge and realisation of all existence as the body of 
the Divine Lover. The task of ultimate Divine transformation and of physical 
Immortality is an action left for the last Avatara to accomplish and the physical 
Presence of successive Avataras organise immense evolutionary movement as 
They sign ‘salvation's testament’31 with Their blood and bear the law of earth’s 
pain, misery and death. 

 
The Indian conception of Consciousness is Chit, the transcendent Energy, 

the elemental origin, which is the Creatrix Mother of this world and it must be the 
combination of Delight, Love and Beauty of Divine Bliss, Truth and Force of 
Divine Knowledge, Light, Vision, Power and Action of Divine Will. 
Consciousness as nether Inconscient Force has created this separative multiple 
world-movements, disturbing and perplexing division and its problems and 
Consciousness as Supramental Force has to resolve all the problems leading the 
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world towards its inevitable and inherent unity, harmony, order and self-
fulfilment. Through descent of Divine Shakti the gulf between Supramental Force 
and Inconscient Force is bridged. 

                      
The Mother’s Infinite Consciousness is that which rests on the One and 

acts in the All and is capable of free power of self-variation producing infinite 
results in the phenomenon and form or manifesting and playing with Being in 
Infinite form and movements in order to cast Herself into the world; Her 
Consciousness transcends all and denies none; sees all but lives for its 
transcendent task; transcends the Light and the Darkness to merge in the Absolute; 
becomes All and yet transcends the mystic whole; She is immortal yet suffers the 
mortal limitation of birth, decay and death; when most unseen She works most 
mightily; She not only gives Her Divine touch to all but Her descending overhead 
Supramental Love ‘can embrace all contacts with men and the world in a purified 
flame-force and with a transfigured significance.’12 She can uphold in Herself a 
million universes and pervades each with a single ray of Her Self-light and a 
single degree of Her ineffable existence; this whole creation lives in a lonely ray 
of Her Sun and before Her infinite Chit-Shakti the Supramental 
Consciousness grows like a bright shadow.2 

 
OM TAT SAT 
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30: CWSA/24/The Synthesis of Yoga-575, 
31: Savitri-445, 
32: “Because everything is that One, there must be this endless variety in the 
human approach to its possession; it was necessary that man should find God thus 
variously in order that he might come to know Him entirely.” CWSA-22/The Life 
Divine/728, 
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